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The Gospel according to St. Mark, an admirably succinct and 
rapidly moving narrative, reproduces comparatively few of the con- 
nected discourses of our Savior. The two of greatest length we find 
in chap. 4, some thirty verses of connected parabolic sayings, and in 
chap. 18, the prophetic discourse spoken on Olivet, thirty-four verses 
of directly quoted utterances. All the other discources are reported 
with surprising brevity and conciseness, as a rapid reading of them 
will show. See 2, 19—22. 25—28; 3, 23—29; 7, 6—23; 8, 34—9, 1; 
9, 39—50; 10,3—12; 12,1—11; 16,15—18. Considering the depth 
and universality of these discourses, we cannot but marvel at the 
brevity and suceinetness with which they are recorded. 

Take, for example, our text. Reading it in the original we are 
given this inexhaustible and weighty message of the Master, who is 
true and teaches the way of God in truth, regardless of the person 
of men (Mark 12,14): “If any one wills [or wants] to follow after 
Me, let him deny himself and take up his cross, and [so] let him 
follow Me. For whoever wills [wants] to save his life will lose it; 
but whoever will [is going to] lose his life for My sake and the 
Gospel’s will save it. For what does it profit a man to gain the whole 
world [universe] and to forfeit his life? For what should a man give 
as an [or in] exchange for his life? For whosoever was [is; will 
be] ashamed of Me and of My words in this adulterous and sinful 
generation, the Son of Man also will be ashamed of him when He 
comes [will come] in the glory of His Father with the holy angels. 
And He said to them: Verily I say to you, That there are some of 
them that are standing here who are not going to taste of death until 
they have seen [see] the kingdom of God [having] come with power.” 

22 
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This last verse, marked 9,1 by those who made the division, by the 
most obvious connection of thought belongs with our discourse and 
should not be cut away from its context. 

Without any thought of parallels either in the gospels or in the 
epistles we reread these most solemn words of our Savior. We begin 
to meditate upon them. They strike home with still greater force as 
we look at each statement separately. We are astonished at His doc- 
trine, for He is teaching us as one that has authority and not as 
the scribes with their ever uncertain opinions. Mark 1, 22; Matt. 7, 29. 
We agree with the officers of the chief priests and Pharisees: “Never 
man spake like this man.” John 7,46. The passage opens with a 
sweeping demand for self-abnegation, self-denial, self-effacement, self- 
renouncement, self-sacrifice, and — though we may not be sure of the 
meaning — for cross-bearing as conditions of discipleship with Him. 
Self-surrender and cross-bearing! A multitude of parallel passages 
rush in upon us, but we must linger and meditate exclusively on these 
words before us. We note that the four following statements all 
have a ydo, “for,” in them, connecting them causally with the opening 
declaration. The passage closes with a prediction, difficult and per- 
plexing perhaps, but the concluding 2AnAvdviav év duvaue, “having 
come with power,” suggests a definite meaning to us for the present. 

What a wealth and depth of thought presented in so few words! 
But before we take up the six statements individually, we must make 
a few more preliminary studies. The preceding context presents 
Jesus’ first explicit prediction to His disciples, who have recognized 
and confessed Him to be the Christ, Messiah, of His suffering, His 
rejection, His death, and His rising again. Read Mark’s gospel from 
the beginning up to this first prediction, and you will understand the 
utter confusion and bewilderment of the disciples. Note that, while 
Jesus must be killed, violently put to death, yet the cross is not 
mentioned as the instrument of death. And yet in our text “eross- 
bearing” is one of the demands for discipleship. The succeeding con- 
text records the Transfiguration, which took place “after six days” 
(Mark and Matthew), “about eight days after these sayings” (Luke). 
While both contexts are esoteric, our passage is exoteric. 

The stupendous claims advanced by Jesus in our passage appear 
all the more remarkable when we recall that up to this point Jesus 
has maintained absolute silence in regard to any Messianic claims. 
Even in the immediately preceding context the confession of His 
Messianic claim is drawn out from His disciples. But in our dis- 
course He speaks with absolute Messianic authority, which means an 
authority which is equal to that of God, to that of the Father. In 
other words, if Jesus is not “equal with [to] God,” John 5,18; Phil. 
2,6, He cannot claim the things He does claim in our text. Either 
He is entitled to speak with supreme, divine authority, or He is 
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guilty of blasphemy. Read His words once more from this angle. — 
In addition it is worth noting that for the first time in Mark’s and in 
Luke’s Gospel we here meet with “the cross” and with His second 
coming, not in humiliation, but in glory, not in weakness, but 
in power. 

Returning to our study, we once more read the passage in its 
entirety. Comparing Nestle’s and Tischendorf’s text, we find a few 
variant readings, but nothing of vital importance as far as the mean- 
ing of the momentous matter of the discourse is concerned. Ex- 
pressed in somewhat freer style the content of Jesus’ discourse is as 
follows: To be His disciple, you must deny yourself and “bear your 
cross.” Why? Because of the general principle, that to lose life is 
to save it and to save life is to lose it. This principle is so completely 
and universally valid that, supposing you could gain the whole world 
in seeking to save your life, you still would profit nothing by it, be- 
cause the loss of life is an irreparable, an irrevocable loss. Nothing, 
not even the whole universe, will buy back a lost life. (A hard say- 
ing? Yes, but fearfully true!) These ultimate gains and losses fol- 
low a man’s attitude towards Jesus. Why? Because the Son of 
Man is to return in the glory of His Father and will then be ashamed 
of the man who is now ashamed of Him. That this will be the ulti- 
mate outcome even some of those present will witness before they die; 
for, as they were then seeing the kingdom of God “in weakness,” so 
they will see it (having) come “with power,” thus realizing what He 
has predicted v. 88. — We now read the passage in Delitzsch’s Hebrew 
New Testament and note, among other interesting things, that ax 
is the Hebrew for “the cross,” a word not found in the Old Testa- 
ment, and the phrase “taste of death” is nyo DYd, found in the Tal- 
mud, but not in the Old Testament. 

Our next labor in the Word and in doctrine is a close study of 
each of the six verses of our text, carefully comparing the parallels. 

V.34. The discourse is introduced in a different manner in all 
three synoptists. If it were not for Mark’s express mention of the 
öyAos (multitude), we might conclude that Jesus spoke these words 
to His twelve disciples only; for Luke’s “to all” would not necessarily 
include more. Matt. 16,24; Luke 9,23. In view of the fact that the 
ipsissima verba Christi are classified very often as addressed 1) to 
individuals, 2) to a group, e.g., the Twelve, 3) to the multitude, or 
“crowd,” how important Mark’s little remark about Jesus’ calling up 
the öyAog becomes! And as regards our application of Jesus’ declara- 
tions, we are reassured that they are universally valid and binding 
religious doctrines, thus gaining in interest and importance. — “If 
any one wills, wants, desires,” so Nestle’s text; cp. German willens, 
gewillt ist — “will,” A.V., or even “would,” R.V., is too weak as 
a translation of #élew or of the Vulgate’s st quis vult or qui voluerit, 
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“to come after Me,” or preferably, with Tischendorf, “to follow after 
Me.” (‘Axolovdety here, with öriow uov preceding, to give it emphasis, 
is found elsewhere only Matt.10,38. Because of this rareness of 
the combination textual criticism would favor it as the original 
reading. Either phrase is a figurative expression for discipleship. 
See Mark 1, 17.20, where dstze and dnfjAdov are used with öniow uov, 
abdtod. Never consider it time wasted to explain a figurative ex- 
pression to your hearers.) 

“Let him deny himself.” NB. He is not to deny something or 
a number of things to himself, but he is to renounce himself, the 
person being here the direct object of the verb. The disciple of Jesus 
must cease to make himself the object of his life and action. Self- 
renouncement, self-denial, is a negative idea. We ask immediately: 
in favor of whom, of what? Twice in the immediate context the Lord 
calls attention to the objects in favor of which the disciple is to 
renounce himself, viz., “for My sake and the Gospel’s,” v. 35, or for 
the sake “of Me and of My words,” v.38. Instead of himself and his 
own interests the disciple is to make Christ and His interests the 
objects of his life and action. This change of the fundamental prin- 
ciple of life must be made before there can be any performance of 
special acts. “And let him take up his cross.” What does this star- 
tling, strange clause mean? We have aiosy, Aaußavsır, Baoralew tor 
otavoor adtod, variously at Matt. 10, 38; 16,24; here; Mark 10, 21 (2); 
15,21; Luke 9,23; 14,27; John 19,17. While Christ has just an- 
nounced His violent death to the Twelve, He has not specifically 
mentioned the cross as the instrument of that death, and at least 
some weeks or months previous He made the same demand at the 
commissioning of the Twelve. Matt.10,38. But in Mark the first 
mention of: the cross is found in our passage and in Luke in the 
parallel passage. May we assume that, while the records do not 
specifically state it, Jesus nevertheless mentioned the cross in His 
announcement, v. 31, as the instrument of His violent death? If so, 
does that help us to interpret the statement? 


The scene of our discourse is in Galilee, and Jesus’ hearers knew 
well what the cross meant; for hundreds of the followers of Judas the 
Gaulonite had been crucified in Galilee for rebellion, A.D. 6 (Jose- 
phus). Luke adds xa juéoay, daily, which beyond a doubt makes 
it a figurative expression. But what does it mean? Let us see. Why 
does Jesus say in v.38 (Luke 9,26) “shall be ashamed” and not, as 
in Matt. 10,33: “shall deny”? What is there about Christ and His 
words that Paul should have to declare: “I am not ashamed of the 
Gospel of Christ,” Rom. 1,16; and: Be not ashamed of the testimony 
of our Lord nor of me, NB. His prisoner; but be thou partaker of 
the afflictions of the Gospel, 2 Tim.1, 8.12.16; Heb. 2,11; 11, 16; 
1 Pet. 4,16, ete.? Moses chose rather to suffer affliction (evil) with 
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God’s people than to enjoy the pleasures of sin for a season, esteeming 
the reproach of Christ greater riches than the treasures in Egypt. 
Every expression in this remarkable characterization of Moses in 
Heb. 11, 24—26 finds a parallel in the discourse of Christ before us. 
If you are not convinced by the few citations given that “take up his 
cross” is explained by them, look up others under “shame,” “reproach” 
(Concordance). See also Acts5,41; 14,22; 2 Tim. 3,12. If any one 
wills to be My disciple, let him, he must, deny himself and take up 
his cross, the shame and reproach which invariably accompanies 
Christian discipleship in varying measure and manner, hence “his” 
cross, and so let him follow Me. Read Luke 14, 25—35 to impress the 
absolute necessity of meeting these two demands. He cannot be My 
disciple. Vv. 26.27.33. The supreme example of this necessity is our 
Lord Himself. Phil. 2,5—8. Reading that marvelous passage in the 
light of our text, we pause in speechless admiration of the wonderful 
harmony of Scripture. See also 1 Pet. 2, 21 ff. 


V. 35. Here we have the reason for Jesus’ bidding in v. 34. 
Thy pvynv ought to be translated “life” throughout the passage. Luke, 
9,24, has Zavıov, equivalent to “life,” here. (Likewise in Mark 8, 36 
A.V. has “profit,” as in Matthew, but “advantage” in Luke, while in 
the Greek the same verb is used by all three.) The paradox consists 
in the two meanings of the word “life,” the first, the bodily life, the 
second, the true life of the spirit, which is independent of that bodily 
condition. Do not fail to see the positive principle here — there is 
no such thing as ultimate loss in the kingdom of God. We are to lose 
our life, but only to receive it again, enriched and multiplied. John 
10,10. Bede aptly says: Frumentum, si servas, perdis; si seminas, 
renovas. Again, the supreme example of this truth is our Lord Him- 
self. John 12,24. While John’s gospel has not repeated the other 
sayings of our passage, it has preserved the general principle here 
given, which shows its vital importance. See John 12,25. Matthew 
has the saying also chap. 10,39. See Luke 14,26; 17,33. “For My 
sake and the Gospel’s,” equivalent to for the sake “of Me and of My 
words,” v. 38, states the objects for which the Christian disciple must 
sacrifice himself and bear the cross. For a striking application of 
this universal principle see the words of Paul: Phil. 3, 7.8; 2 Cor. 4, 
10.11. They prove conclusively what Jesus means in this verse. 

V. 36. Merely personal life is and must be absorbed in something. 
Here the utter maximum is supposed: the world, the sum total of 
things, is “gained.” Christ was offered just this. Matt.4,8. Note 
that the contrast is here no longer between the wvz7 in its two senses, 
but between “spiritual life,” which is valued for itself, and “the whole 
world,” which a man values, as a rule, in dollars and cents “gained.” 
Imagine a person trying to value Jesus’ life according to so many 
millions of dollars! Do not fail to set forth clearly the two objects 
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in which the two “lives” are absorbed. On the one hand, life which 
is absorbed in “having,” “gaining,” “possessing,” if possible, the whole 
world, the material universe; on the other, life which consists in 
“being,” life in the true spiritual sense, the kingdom of God and His 
righteousness, Matt. 6, 33, valued and measured not by outward, 
material “gains,” but for its own inherent excellence. Matt. 6, 25—34. 
The Beatitudes; see Matt. 5,3—11; Luke 6, 20—23. Cf. Rom. 8,6; 
14,17.— To those who have “found” this real “life” the promise is 
made: “All these things shall be added unto you.” Matt. 6,33; 19, 29; 
Mark 10, 29.30; ete. Strange! Yes, but true, universally and abso- 
lutely true. 

V. 37. "Avrdddaywa (dvei, in place of, in turn, and dadléoow, to 
change) — exchange, Tauschmittel. If a man has forfeited his life, 
by what price or ransom can he buy it back? A rhetorical question, 
equivalent to: the loss is irreparable, irrevocable. The whole world, 
if a man had it, would not buy back his “life” if he had lost it. Read 
Matt. 4, 8 with this in mind. In the Old Testament we find this truth 
in Ps. 49, 8.9. — Luke omits these words. 

V.38. This statement, causally connected, yée, shows how the 
general statements in vv. 35—37 are to be applied to our relations to 
Christ. The present situation is to be changed, for He who seems 
now so easily to be set aside is to appear eventually as the Son of 
Man, coming in His own glory (Luke), and in the glory of His 
Father with the holy angels. Now they are ashamed of Him, it may 
be; then He will be ashamed of them. It is Mark’s and Luke’s first 
mention of Christ’s promise to return in glory. Luke omits “in this 
adulterous and sinful generation.” Mozadic is a favorite figure of 
the Old Testament prophets, Ezek. 16, 15ff.; 23, 43ff., meaning faith- 
less to God, apostate. Of. Gal. 1,4 (“this present evil world”). 

Chap. 9,1: yetowrta: Yavarov. See John 8,52; Heb. 2,9; Luke 
2,26: iösiv Bdvatov; John 8,51: Yavarov Bewosiv. Here the expres- 
sion, found also in the Talmud, but not in the Old Testament, means 
simply to experience death, to die. 

“Till they see the kingdom of God come,” édyAvdviay, &v Övrausı. 
See Matthew and Luke. The meaning of this prediction is much dis- 
puted. Here are the principal interpretations: 1) The Transfigura- 
tion, the account of which follows immediately in all three synoptists 
(most of the Fathers, Euthymius Zigabenus, Theophylact, archbishop 
of Bulgaria [both died after 1118], Maldonatus, died 1583, a Spanish 
Jesuit); 2) the resurrection and ascension of Christ (Cardinal Caj- 
etan, died 1534; Luther [St. L. Ed., VII, 316], Calvin, Beza); 
3) Pentecost and the great signs which followed it (Godet, Hahn); 
4) the spread of Christianity (Noesgen); 5) the internal develop- 
ment of the Gospel (Erasmus, Klostermann); 6) the destruction of 
Jerusalem (Wetstein, Alford, Morison, Plumptre, Mansel, Stoeck- 


Sermon Study for the Twenty-Fourth Sunday after Trinity. 343 


hardt); 7) the Second Advent (Meyer, Weiss, Holtzmann). We 
read the entire discourse before us once more and wonder how men 
could possibly arrive at some of these interpretations. There stands 
the eioty zıves, which certainly implies the exceptional privilege of 
some as distinct from the common experience of all. This test at 
once excludes all but the first and the sixth of the seven interpreta- 
tions. Is Jesus referring to the Transfiguration? Would an event 
only a week distant be spoken of as taking place before some of those 
present would die? Hardly. (Moreover, the expression “will not 
taste of death until” implies that the “some” will experience death 
after seeing the kingdom of God come, which would not be true of 
those who live to see the Second Advent, the zagovota, 1 Cor. 15, 51. 
This completely refutes interpretation No.7.) Again, would the 
Transfiguration be described as a coming of the Son of Man in power? 
We would naturally wonder upon whom or what the power was ex- 
erted. No, there is only one event which from all angles answers to 
this prediction, viz., the destruction of Jerusalem. Note at what 
length this event is predicted in the synoptists. Why? Because with 
that event, witnessed by St. John and some few others of those present, 
the Old Dispensation was swept away, leaving the Gospel in posses- 
sion of the field. See Gal. 4, 21—31. The destruction of Jerusalem is 
not merely a type of the end of the world, it is actually the beginning 
of the judgment of Christ, exhibiting concretely what the Son of Man 
meant by being ashamed of those who were ashamed of Him on earth. 
In so far there is an indirect reference to the second coming of Christ, 
but a direct reference to it is excluded by the fact that none of those 
present lived to witness it, except in the sense in which all men will 
witness it. At the destruction of Jerusalem, force met force irresist- 
ibly, the Son of Man rejecting those who had first rejected Him, 
which is exactly what will happen at Judgment Day to all who have 
been ashamed of the Son of Man. We in the twentieth century are 
apt to forget the terrible truth of Jerusalem’s fate. 

Space forbids a long list of homiletic treatments of our text. As 
the material given in our textual study shows, the passage is enormous 
in its religious content. To cover it in one sermon the theme will 
have to be: Jesus’ Demands upon His Disciples. 1. What these de- 
mands are. V.34. a. Self-renouncement; b. cross-bearing. 2. Why 
these demands are made. Vv. 35—38; 9,1. While Jesus Himself is 
the great example for His followers, we must also introduce faith in 
Him as our Redeemer and Savior; for only this faith will produce 
the obedience which He demands. — Ultimate Gains and Losses in 
the Kingdom of Christ. 1. Ultimate losses (vs. apparent “gains”). 
2. Ultimate gains (vs. seeming “losses”). This paradoxical treatment 
of the great truths in the text will be very gripping and effective, but 
very difficult. — All the verses can easily be used if we take v. 34 as 
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our text and posit as theme: The Two Demands of Christ for Dis- 
cipleship. 1. Self-denial. 2. Cross-bearing. The main argument 
under each head would show what they do not mean and what they 
do mean. For instance, “cross” does not mean sickness, inferior social 
standing, lack of financial or political power, ete. — Our Soul. 1. Its 
loss. a. Great; b. irreparable. 2. Its redemption. a. Price; b. faith. 
— Let Us Live. 1. Not unto ourselves. (Why not?) Vv. 34-37. 
2. But unto Him. (Why?) V.38; 9,1; 2 Cor. 5, 15. 
Los Angeles, Cal. O. W. WISMAR. 


Miffionspredigt über Apoft. 13, 1—12. 


Bei der Feier von MNijfionsfejten fammelt man auch Gelber zur 
Betreibung der Miffion. Die Ausbreitung des Evangeliums verurfacht 
allerlei Ausgaben. Aber zum Sammlung diefer Gelder braucht man 
eigentlich feine Miffiongfeite. Das finnte auch jonjt gefdehen. Seden- 
fall ijt das Geldfammeln nicht die Hauptfache beim Miffionzfeit. Bei 
der Miffionsfeier wirbt man auch um SJünglinge, die bereit find, fich 
fenden zu lafjen mit der Botjchaft des Evangeliums. Denn die Aus- 
breitung de3 Evangeliums foll nach Gottes Ordnung dur Menfchen- 
mund und zdienjt gefchehen. Und diefe Diener holt ji Gott aus den 
Chriftengemeinden, die bereits bejtehen. Solche Sünglinge zu fuchen 
und zu werben, fie auszubilden und auszurüften, ijt die Aufgabe aller 
Chriften. Yedoch auch dazu brauchte man eigentlich feine Miffionzfeite; 
denn diefe Sünglinge fennt man {chon aus der Schule, und man fennt 
ihren Wandel in der Gemeinde. Die Gewinnung von Arbeitern in der 
Miffion ijt aber entfdieden fchon wichtiger als daS Sammeln von Gelz 
dern. Bei der Miffionzfeier betet man auch für die Sache der Miffion. 
Man bittet den HEren der Ernte um Arbeiter für die Ernte; man fleht 
um Schuß für die Arbeiter, die jhon in der Arbeit ftehen; man bittet 
Gott, daß er zum Pflanzen und Begießen daS Gedeihen geben molle. 
Das it gewiß auch wichtig; „denn Gott twill gebeten jein, wenn er 
toad foll geben; er verlanget unfer Schrein, wenn tir wollen leben“. 
Und das Gebet des Gerechten vermag diel, wenn es ernitlich ift. Wie 
mädtig muß das Gebet zum Throne Gottes emporfteigen, wenn Hun= 
derte, ja Taujende beim Miffionzfeit für den Fortgang des Werfes 
beten! Beten wir nur recht fleißig und anhaltend für die Miffion ge- 
rade auch bei den Miffiongfeften! 

Aber eins ijt noch wichtiger als felbjt bas Gebet beim Miffiongfeft, 
und das ijt Belehrung über Miffion und die daraus fließende Er- 
fenninis. Denn wenn Chriften nur erkennen, was die Miffion eigent- 
lich ift, Dann wird e3 nicht nötig fein, viel über Geldfammeln zu fagen. 
Die Sünglinge werden fid) fdon finden, und das Gebet wird gang un- 
willfiirlic) zu Gott aufiteigen. Darum find Miffionspredigten ein 
wichtiges Stüd bei der Miffionsfeier. Diefe Predigt foll fi dann aug 
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gerade damit befajjen, Belehrung über die Miffion zu bringen. Wo 
aber fonnten mir beffere und reichere Belehrung hierüber finden als in 
der Gejchichte, wie fie der Heilige Geift gegeben hat über den Anfang 
und die Führung der erften Miffion in größerem Makitabe? Diefe 
Gejchhichte Haben wir im vorgelefenen Terte vor uns, und daraus er- 
fennen ir, 


Daf die Miffion ein Werk des Heiligen Geijtes ift. 
Das bemeiit 
Piper Nriprung der Militon; 
2. die Anfeindung, die fie erfährt; 
Sat pee Py olg: 
1. 


Unfere Gejchichte verfebt ung gunadjt in die Stadt Antiodien, die 
Stadt, in der die Slinger guerjt Chrijten genannt wurden. Das tft die 
Muttergemeinde der Heidenmiffion, und in der Gefchichte der Kirche ift 
fie bon großer Bedeutung. Die Einleitung zeigt uns in Umriffen, tie 
e3 um Diefe Zeit in der Gemeinde gejtanden habe. C8 heißt: „ES waren 
zu Antiodhia in der Gemeinde Propheten und Lehrer, nämlich Barnabas 
und Simon, genannt Niger, und Lucius bon Kyrene und Manahen, mit 
Herodes dem Vierfürften erzogen, und Gaulus.“” Diefe Männer waren 
Rehrer oder Paftoren an der Gemeinde. Alfo es war eine Gemeinde 
mit fünf Baltoren, die bedeutenditen waren jedenfall3 der erjte und der 
lebte, Barnabas und Saulus. Bon den andern Dreien weiß man nicht 
viel. Bon einem, Manahen, ijt merkwürdig, daß er mit dem Bierfürften 
Hexrodes erzogen war; er war ein Schulfamerad des Herodes gemefen. 
Dazu macht ein alter Schhriftausleger die Bemerkung: „Aus einem 
Nejte wird der eine zum Heil angenommen, der andere dem Verderben 
überlaffen. Der eine wird ein Bote Gottes, der andere ein Mörder der 
Boten Gottes.“ Diefer Herodes war e3, der den Yafobus töten Lief 
und auch an etliche andere die Hände legte, um fie zu töten. Wunder 
bare Fügung Gottes! Won diefen fünf Männern wird gejagt, daß fie 
Pxropheten und Lehrer in der Gemeinde getefen feien. Sie hatten die 
Gabe de3 Prophezeiens; der Heilige Geift gab ihnen Offenbarungen, 
ipie tir gleich hören werden. Dazu waren fie die berufenen Prediger des 
Wortes Gottes. Die Gemeinde war alfo gewiß gut verjorgt und gedieh 
aufs bejte. Wir lefen darüber weiter: „Da fie aber dem HErrn diene- 
ten und fafteten, jprach der Heilige Geijt: Sondert mir aus Barnabam 
und Gaulum zu dem Werf, dazu ich fie berufen habe.” Sie dienten 
Gott, das heißt, fie hatten ihren Gottesdienft mit Predigt, Gebet, Lob- 
gefang und Feier des heiligen Whendmahls. E3 war alfo nicht eine 
befondere Verjammlung, fondern ihr gewöhnlicher Gottesdienst. Bei 
diefer Gelegenheit fafteten fie auch. Faften verbanden die Chriften mit 
ernfter Buße. Die Gemeinde hatte einen Bupgottesdienft und demütigte 
fich bor Gott. Und weshalb? Wegen ihrer Sünden. Denn aud die 
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befte Gemeinde und die eifrigften Chriften miiffen befennen, dag jte noch 
täglich viel fündigen. Sie demiitigten fic) wegen ihrer Laubeit in der 
Gottesfurdt, wegen Verfaumung des Gebet und des Gottesdienjtes. 
Sie taten Buße für Nücfälle in heidnifches Wefen, dem fie erjt kürzlich 
entnommen worden waren. Gie flehten für foldje, die etiva abgefallen 
waren. Sie demütigten fich auch für ihre heidnifchen Mitbürger, die 
mit ihren Sünden Gottes Zorn erregten. Mit Faften verbanden fie 
Fürbitte fiir alle Menfchen, für Juden und Heiden, für die Könige und 
für alle Obrigfeit, mie fie bon den Apofteln gelehrt waren und tie die 
Chriften damals in allen Gottesdienjten taten. Bei ihrem Zajten ge- 
dachten fie auch der Armen und Kranfen und gaben nad) Vermögen zu 
deren VBerforgung. Diefer Gottesdienit war nicht wejentlich verjchteden 
von ihren regelmäßigen Verfammlungen. Aber dies follte eine denf- 
mürdige Verfammlung werden. &3 heißt: „Der Heilige Geift jpradh.” 
Das ift wohl fo zu verftehen, dak der Heilige Geijt einem der ebenge- 
nannten Bropheten diefe Offenbarung gab und daß diejer dann der 
Gemeinde die Offenbarung anjagte. 

Go biel ift alfo gewiß, daß die Gemeinde nicht zu dem Zined guz 
fammengefommen war, eine Miffion zu planen und ins Werk zu feben. 
Die Anregung fam ganz ander3ivo her und gejchah unerwartet. Die 
Game ging aus von dem Heiligen Geift. Der Heilige 
Geift fpracd zu der Gemeinde: „Sondert mir aus Barnabam und 
Saulum zu dem Werke, dazu ich fie berufen habe.“ „Sondert fie aus“, 
das heißt: Entlaßt fie aus eurem Dienite, ttellt jie mir zur Verfügung, 
heiligt und meiht fie mir. Die Gemeinde wird alfo aufgefordert, ihre 
tiichtigften, ihre gefchicttejten und eifrigiten Arbeiter hergugeben für 
einen befonderen Dienft. Der Bericht fagt: „zu dem Werk, dazu ich 
fie berufen habe“. Hier wird nicht weiter angegeben, welches das Werk 
tar, das fie tun follten. Die Gemeinde hat aber jedenfalls durch eben 
jene Bropheten erfahren, welches der befondere Dienft fet, nämlich das 
Evangelium in die Heidenmwelt zu tragen. Barnabas und Paulus 
follen forthin nicht in diefer Gemeinde jtehen, überhaupt nicht an eine 
bejtimmte Gemeinde gebunden fein, fondern von Ort zu Ort und von 
Land zu Land ziehen und ausrichten, twas der HErr für fie zu tun bat. 
Darum wird auch nicht näher angegeben, wohin fie ziehen follen. Auf 
jeden Fall foll die Gemeinde diefe tüchtigen Arbeiter aus ihrem Dienfte 
entlajjen. Das ivar ein großes Opfer, das die Gemeinde bringen jollte. 
Sie hätte die beiden Arbeiter nod jo nötig gehabt und hatte fie Tieb- 
geivonnen. Zu merfen ijt, daß der Heilige Geift bier ganz beitimmt 
fagt: „au dem Werk, dazu ich fie berufen habe“. Die Miffion ijt fein 
Werf. Und jo wichtig ijt dem Heiligen Geifte die Sache, daß er die 
Männer für das Werk mit Namen beruft: Barnabas und Saulus follen 
e3 fein. Die Gemeinde erfennt den Beruf des Heiligen Geijte3 an und 
ebenjo auch die beiden Manner. Welche Ergebung in den Willen 
Gottes! Weld) ein Heldenmut der beiden Manner! Aber beiderfeits 
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erfannte man eben, daß e8 des Heiligen Geiftes Wille und Werk fei. 
Milfionare follen die beiden fein in der Heidentwelt. 


Die meijten bedenfen nicht, was das beißt. Das ift nicht eine 
Reife, wie fie die Gelehrten heutzutage machen, mit den beften Emp- 
fehlungen und Schußbriefen der hohen Obrigfeit verfehen, um allerlei 
Sorfhungen zu machen zur Bereicherung ihres Wiffens und Vermehrung 
ihrer Ehre. Nein, das hie hinabfteigen und unter ganz verfommenen 
Menfchen arbeiten, mitten unter bittere Feinde treten, ohne Heimat 
fein, oft bei Nacht und Nebel fliehen miiffen und feinen Freund haben. 
Kurz, man braucht nur zu lefen, was Paulus fpater erlebt hat, dann 
berjteht man, twas diefer Beruf für ihn befagte. 

&3 heißt nun weiter: „Da fafteten fie und legten die Hände auf 
fie und ließen fie ziehen.“ &3 ift nicht feftguftellen, ob dies gleich in 
derjelben Berfammlung gejchah oder in einer fpateren, befonderen Zu- 
jammenfunft. Wenn das hier Berichtete in derfelben Berfammlung 
gejdehen wäre, jo würde das den beijpiellofen Gehorjam und die Ent= 
fchloffenheit herborheben. Die Gemeinde ware demnach fofort bereit 
geiwejen, auf die Dienfte diefer givet Männer gu verzichten, obwohl fie 
fie noch fehr nötig gehabt hatte. Und die beiden Männer hätten fi 
dann jofort in derjelben Stunde entfchlojfen, Freunde und alles zu 
verlaffen und unter die Heiden zu ziehen. Wir fonnen uns givar bei 
einem Barnabas und Saulus einen folden Heldenmut denfen. Da 
aber hier noch einmal gejagt wird, dat die Gemeinde gefaftet habe, fo 
fcheint das angudeuten, daß fpäter nochmals eine Verjammlung mit 
Faften gehalten worden ijt. Das würde dann anzeigen, für wie wichtig 
die ganze Gemeinde die Gache gehalten habe. &3 war nochmals ein 
Buhgottesdienit. Die beiden berufenen Mifftionare demütigten fich bor 
Gott und reinigten fi) bon den ihnen noch anflebenden Sünden, damit 
fie dejto gefchiekter wären, Dem HErrn zu dienen. Dasfelbe tat auch die 
Gemeinde; fie beugte fich unter Gottes Willen und reinigte fic) bom 
Simdenfhmuß, damit Gott nicht etwa um ihretiwillen den Segen bon 
diejem Werke enthalte. Alle verjöhnen fi” mit ihren bisherigen 
Pajtoren und miteinander. Dann beten fie. Das ift gewiß neben dem 
allgemeinen Kirchengebet die Fürbitte für die Milftionare getvefen, daß 
Gott fie bei ihrer Arbeit jchüsen, fie auf ihren Wegen geleiten und ihre 
Miffion reichlich fegnen wolle. „Sie legten die Hände auf fie.“ Das 
war der Gebrauch in jener Zeit, wenn jemand den Heiligen Geift emp- 
fangen follte. Die beiden Miffionare jollten aljo den Heiligen Geiit 
empfangen. Den hatten jie aber beide bisher {don gehabt, jomohl für 
fich felbft als auch für das Amt. Sie follten ihn aber in noch reicherem 
Make empfangen, da fie zu einem befonders jchiweren Dienjt auszogen. 
Sodann follte aud) dadurch wieder angezeigt werden, DAR Dies des 
Heiligen Geiftes Werk fet und dag die Gemeinde das erfannte 
und nun auc) befannte. 

„Dann liegen fie fie ziehen.” Das heißt aber gewiß nicht, daß 
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fie nun diefe Miffionare fic) felbft überlafjen Hätten; fie jollten nun 
felbft zufehen, wie fie durchfämen. Die Meinung ift vielmehr die: Gie 
entließen fie mit brünftigen Gebeten und Segenswünfchen und der Ver- 
fiderung der innigften Liebe und Beteiligung an ihrer Arbeit. Gie 
haben fie getviß auch nicht leer ausziehen lafjen, fondern ihnen alles mit- 
gegeben, was ihnen dienftlich fein fonnte. So wird zum Beifpiel in 
einer Nebenbemerfung weiter unten gejagt, daß die beiden Männer den 
Markus als Diener bei fich hatten; jedenfalls war dies ein fürjorglicher 
At der Gemeinde. Sie werden ihnen auch Namen und Udreffen von 
Befannten und Freunden in fremden Städten mitgegeben haben u. dgl. 

Sm nächiten Verfe heißt es dann: „Und wie fie ausgefandt waren 
bom Heiligen Geist, famen fie gen Seleucia, und bon dannen fchifften 
fie gen Bypern.” Alfo nochmals: bom Heiligen Geift waren 
fie ausgejandt. Ausgerüftet mit Mut und Freudigfeit vom Hei- 
ligen Geift, waren fie nach dem Gebet der Gemeinde und der Handaujf- 
legung der älteften im Namen Gottes aufgebrochen. Der Heilige Geift 
blieb aber auch ihr Führer auf der Reife. Er wies ihnen den Weg mie 
einft dem Abraham. Und wie dort, fo wies er auch hier das Land, fvo= 
hin fie ziehen follten. © wird nicht angedeutet, daß ihnen im boraus 
befannt getwejen tare, wohin fie ziehen jollten. Aber Gott tut feine 
unnötigen Wunder. Cr bedient fich menfchlider Mittel und Umijtande, 
wenn e3 ihm fo paßt. Im diefem Fall war e3 die Tatjache, daß einer 
der Männer, Barnabas, von der Infel Zypern jtammte. Die Anfel 
liegt nicht weit weftlih bom FZeitland Wien. Und Seleucia war die 
Hafenstadt für Antiohien. So nahmen die beiden Männer in der 
Hafenftadt ein Schiff und fuhren hinüber nach Zypern und landeten in 
Salamis, der öftlihen Hafenjtadt dafelbft. Sie find nun an Ort und 
Stelle, bereit, ihre Arbeit anzufangen. 

Ehe wir fie aber bei ihrer Arbeit begleiten, wollen wir das bisher 
Gehörte anwenden zur Lehre auf uns und unfere Miffionen. 

&3 ijt nicht etwa bloß damals fo geivejen, daß der Heilige Geift 
die Miffion ordnete, fondern das ijt noch heute jo. Das ift aud bei 
unfern Millionen geradefo gemwejen und ift’3 nod. C8 ijt gang augen- 
fhaulich, daß der Heilige Geift uns in unfere Miffionen berufen bat. 
Das war jo, als unfere erften Miffionare, Wynefen, Sihler, Brohm und 
andere, in3 Land famen. Wie Gott einft jene Propheten in Antiochien 
gebrauchte, Barnabas und Saulus in die Arbeit zu rufen, fo gebrauchte 
ex aud) bet uns Menschen, uns an die Arbeit zu mahnen. Die Hier ver- 
lafjenen Lutheraner frien ung zu: „Kommt doch, predigt uns das 
Evangelium, tauft und unterrichtet unfere Kinder!” Und bis auf den 
heutigen Tag find wir mit diefer Arbeit noch nicht fertig. An 600 
Reifeprediger und Miffionare find damit bejdaftigt, die Berftreuten zu 
fudjen und zu bedienen. Die Bitten diefer Leute fommen immer nod 
an ung. Stveifelt ihr einen Augenblid daran, daß e3 der Heilige Geift 
ift, der uns dadurch in die Miffionsarbeit ruft? Kaum mar unfere 
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Synode gegründet, da wurden wir auch jdon in die Heidenmiffion ge= 
rufen. Zunädhit war e3 die Miffion unter den heidnifchen Indianern, 
unter denen unjere Chriften zum Teil wohnten. AS aber diefe Miffion 
durch allerlei Hinderniffe einging, da war e3 der alte P. Sievers der vor 
jede Synodalverjammlung trat mit der Mahnung, die Synode möge 
Dod die Heidenmiffion aufnehmen. Und als diefer Mahner entjchlafen 
war, da trat ein anderer Mahner, der noch lebt, an feine Stelle. Auf 
deffen Mahnung hat die Synode vor vierzig Jahren beichloffen, eine 
Kommiffion einzufegen, die fich nach einem paffenden Miffionsfeld um- 
feben follte. Man dachte zunächit an Japan oder China. Da fügte e3 
Gott fo, daß vor fiinfunddreigig Jahren einige Miffionare in Indien 
fich an uns wandten mit dem Anerbieten, in unfern Dienst zu treten. 
Das waren die „Bropheten“, durch die Gott ung nach Indien mies. 
Nicht lange danach ertwectte Gott den Geift eines andern Mannes, dag 
er eine Miffionsgejelichaft gründete, die eine Mifftion in China ins 
Zeben rufen wollte. Cr jelbit trat in diefe Miffion ein, und ihm tft 
eine ganze Anzahl bon Männern gefolgt. So hat un Gott nad) China 
gerufen. &3 find nun auch beinahe dreißig Jahre her, daß wir nad) 
Südamerifa berufen worden find unter die dort verfwahrlojten Luthe-z 
raner. Und nun haben auch die Heiden dort von uns gehört und bez 
gehren, daß wir ihnen ebenfalls predigen jollen. Go find wir auch dazu 
gefommen, Million unter den Taubftummen, den Negern und andern 
Völkern zu treiben. Wir fonnen jagen: Nicht eine Miffion haben 
wir gefuhht und geplant — obwohl das gar nicht unredht mare —; 
immer find wir gerufen und genötigt worden. Darin aber jehen mir 
mit Recht das Nufen de3 Heiligen Geijte3, des die Miffionsarbeit ijt. 
Unfere Miffionsarbeit ijt des Heiligen Geiftes Werk. Deshalb darf 
nun auch niemand zurüditehen, wenn er ein Chrift fein mill. 

Sn der Gefdicte unfers Textes haben wir auch einen Wink, iwie 
der Heilige Geijt fein Werk ausgeführt haben will. Er wendet fih an 
die Gemeinden und fordert fie auf: „Sondert mir aus die Männer zu 
dem Werk, dazu ich fie berufen habe!” Die Gemeinden follen die 
Männer Stellen, fet e3, daß fie Nünglinge für den Dienft in der Miffion 
ausbilden laffen, fet es, dak fie die Paftoren, die in ihrem Dienjte 
ftehen, für diefe Arbeit entlajjen. Die aber auf dieje Weije geftellt 
werden, find dann vom Heiligen Geijt berufen und jind jeine Diener. 

Wiederholt wird im Text Fajten und Gebet erwähnt in der Mij- 
fionsfadhe in Untiodien. Bußfertige Umkehr ijt das erjte, mas nötig it 
auch für Miffionare und Gemeinden. Bede Gemeinde wird Leute haben, 
die des Evangeliums fatt find; jeder Chrijt wird fich anflagen miijfen, 
daß er Gottes Wort nicht jo liebgehabt hat, tie er follte. Das follen 
wir Gott dem HErrn bußfertig abbitten. Dann werden wir auch wieder 
Luft befommen zur Miffionsarbeit. Unluft und Überdruß an Gottes 
Wort bei den Chriften ijt das größte Hindernis in der Milfion. Ferner 
wird wiederholt dag Gebet der Gemeinde genannt. Ohne Gebet er= 
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faltet der Miffiongeifer. Wer fleißig betet, der muß auch die Mijfion 
liebhaben. Endlich fei auch nod erinnert an das „Ziehenlaffen“ im Text. 
Das hat der Heilige Geift aud zur Belehrung aufzeichnen lafjen. Das 
foll ung mahnen, daß wir unfern Miffionaren mitgeben folien, tas fie 
für ihre Arbeit gebrauchen, daß wir an fie gedenfen und lebendigen 
Anteil nehmen an ihrer Arbeit, die ja auch unjere Arbeit ift. 

Dod wir wollen nun weitergehen und an der Anfeindung, 
welche die Miffion erfährt, erfennen, daß fie das Werk des Heiligen 
Geiftes ift. 

oe 

Die beiden Boten Gottes fommen auf der Infel an, landen in 
der Stadt Salamis und verfündigen das Wort in den Yudenjdulen. 
&3 war Gottes Wille, daß zuerst den Guden das Heil angeböten erde. 
Wher e3 fcheint, als hätten die beiden Boten nicht den geringsten Erfolg 
gehabt; denn e3 wird uns nicht ein Wort gefagt über Befehrungen, 
die da etwa gefdehen wären. Das war ein entmutigender Anfang. 
Wie fonit, jo mögen auch hier die Juden den Apojteln bald getwehrt 
haben, in ihrer Schule zu reden, und fie auch verhindert haben, den 
Heiden das Wort Gottes zu jagen. YZuerit wird alfo das Miffionsmwerf 
angefeindet bon den jelbitgerechhten Quden. Was anders fonnte man 
von ihnen erivarten? Die Leute, die den Sohn Gottes gefreuzigt hatten, 
fonnten an der Miffion feinen Gefallen finden, da der Gefreuzigte dort 
gepredigt wurde. Wäre das Werf aus Menfchen getwejen, dann hätten 
die Yuden e3 erfannt und unteritüßt. Ihre Feindichaft aber ijt Zeugnis 
dafür, daß dies Werk des Heiligen Geijtes Werf war. C8 ijt hier mie 
fonft, daß man an der Zeindfchaft erfennt, wes Geijtes Kind der Bez 
treffende ift. 

Wir lejen tweiter: „Sie Durdhgogen die Infel bis zu der Stadt 
Paphos.” Paphos lag auf der meitlichen. Seite der Ynfel. So haben 
alfo die beiden Mifjionare die ganze Anfel durchzogen und überall bei 
Suden und Heiden anzufommen berjudt. Aber nirgends wird erwähnt, 
daß fie Erfolg gehabt hätten. Das Wort des Lebens war den Leuten 
nicht nur fremd, fondern auch eine Torheit und ein Ärgernis. 

Sn Paphos endlich fanden jie einen Anhalt. Dort war der Zand- 
bogt Sergius Paulus. Von dem jagt Lufas, er fei ein verjtändiger 
Mann getwefen. Diefer Mann berief Barnabas und Saulus zu fi und 
begehrte das Wort Gottes zu hören. Wber auch hier zeigte fich fogleich 
Seind| Haft gegen das Miffionswerf. Unfer Text fagt: „Da fanden die 
Apoftel einen Zauberer und falfchen Propheten, einen Juden, der hieß 
Barsehu. ... Da ftund ihnen wider der Zauberer Elymas (denn 
aljo wird fein Name gedeutet) und tradtete, dak er den Landvogt vom 
Glauben wendete.“ Das war alfo ein Jude von Geburt; er gehörte 
dem BVolfe an, das mit bitterer Feindfchaft gegen Chriftum erfüllt war. 
Er wird genannt ein Zauberer und ein falfder Prophet. So ftolz war 
er auf jeinen Beruf, daß er das in einem angenommenen Namen zum 
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Ausdrud brachte. Cr nannte fich Elymas, das heißt, „Gottes Redner“ 
oder Offenbarer des „göttlichen Rats”. Gr gab vor, daß ex in ziveifel- 
haften Fallen Gottes Willen offenbaren und aus gemwiffen Zeichen und 
Umftänden Gottes Geheimniffe erforfchen fönne. Aber er gab fich nicht 
bloß mit allerlei irdifhen Wahrfagereien ab wie die gewöhnlichen Wahr- 
fager, jondern er wollte die Leute lehren, den Willen Gottes zu erfennen, 
und ihnen den Weg zur Seligfeit meifen. Deshalb nennt Lufas ihn 
einen falfden Bropheten. Sein Weisfagen oder Wahrfagen befräftigte 
er durch allerlei Zeichen, die er durd Hilfe des Teufels tat. Deshalb 
heißt er ein Zauberer. Was diefer Mann betrieb, das drüdt Gaulus 
aus in der Strafrede an ihn; er jagt: ,O du Kind des Teufels, voll 
aller Lift und aller Schalfheit und Feind aller Gerechtigkeit! Du höreft 
nicht auf, abzuwenden die rechten Wege des HErrn.” Er nennt ihn alfo 
ein Rind des Teufels, eine Wusgeburt der Hölle, einen Sflaben Gatans. 
Vom Teufel famen die Lehren, die er vortrug, und die Zeichen, die 
er tat. Geine Lehren fonnten nicht heilfam und feine Wunder nicht 
wahre Wohltaten fein. Cr war voller Lift, das heißt, voller Lug und 
Trug. Dazu war er ein Feind aller Geredhtigfeit und Frommigfeit; 
was den Menjchen Heilfam ijt in diefem und jenem Leben, das juchte 
er zu hindern. Unaufhorlich, ohne Ende, trachtete er abgutvenden, zu 
verlegen und zu berjperren den Weg des HErrn. Ymmerdar führte er 
die Leute irre, verführte fie zu Sünden und Schanden. Wabhrlich, ein 
rechter Wpoftel de3 Teufel3. Der hielt jich bei dem Landbogt auf und 
fucdte dort feinen Einfluß geltend zu machen, fobald er hörte, dak die 
Apojtel gebeten worden waren, das Wort Gottes zu berfündigen. Go- 
gleich fuchte er eS zu verhindern, daß die Zuhörer das Evangelium bon 
EHrifto im Glauben annahmen. Das ijt ein rechtes Teufelswerf. An 
der Anfeindung von feiten diefes Kindes der Bosheit aber jehen mir, 
welder Art das Werk getwefen ift, das die Wpojtel hier betrieben. Daz 
durch wurde ja das Werf de3 Teufels zeritört; durch dies Werf wurden 
die Menfchen auf den Weg des HErrn gebracdht. Wn allem ift es das 
Gegenteil zu des Teufels Werk. AS Paulus nah Philippi fam, folgte 
ihm dort eine Magd, die einen Wahrjagergeift hatte, und jchrie ihm nach 
Sn Ephefus waren fieben Söhne des Yuden Sfeba, die Zauberei trieben, 
vie fie borgaben, im Namen SEju, den Paulus predigte; und dort 
hören mir auc) bon einer großen Menge bon Yauberbücdjern, die gum 
Vorfdein famen, al das Evangelium gefiegt hatte. überall war eS aljo 
die finftere Macht des Teufels, die den Wpojteln entgegentrat. 

Go ijt e3 heute noch. Wo die Miffton arbeitet, jtößt fie auf diefe 
finjteren, geheimen Kräfte. Bn Indien 3. B. find es die heidnifdjen 
Priefter, die meiftens auch Zauberer und Bejchivörer find, die die Miffton 
hindern. Bei den amerifanifden Sndianern find e3 die Medizinmänner, 
die den Miffionaren widerftehen. Unter den Negern in Wfrifa, ja auch 
unter den Negern in unferm Lande find ebenfalls allerlei Zauberer, die 
fogenannten „Wudus“, an der Arbeit. Wie groß diefe Macht des 
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Teufels ift, zeigt noch deutlicher die Tatfache, daß felbjt unter den Chri- 
ften diefe Wahrfager, Wunderdoftoren und Bejchtoörer fic) halten fonnen 
und viele Chriften wieder abwenden von den rechten Wegen des HErrn. 
In einer andern Geftalt tritt diefe finftere Macht der Miffion entgegen 
in den geheimen Gejellfehaften, den Logen. Wn mie vielen Stellen haben 
e3 diefe jdjon fertiggebracht, die Miffion gu Hindern! Anfangs finden 
die Miffionare freudige Aufnahme, aber fobald diefe geheimen Mächte 
geftraft werden, wird alles in Beivegung gefest, und in vielen Fallen 
muß die Miffion weichen. An andern Orten wieder brachen die ge- 
heimen Gejellfhaften in Gemeinden ein, die {con beftanden und jchön 
blühten. Welch ein Feuer hat es da oft gegeben! C8 ijt wohl faum 
eine Gemeinde in der Synode, die nicht von diefen Mächten beunruhigt 
tworden wäre. Schiwerlich gibt e3 eine Gemeinde, die nicht Glieder an 
die Zogen verloren hätte. Go ift e3 heute noch wahr, daß die Zauberei 
und andere finftere Mächte die Miffion anfeinden. Das find mit die 
gefabrlidjten Feinde der Miffion. Diefe Feindichaft aber ift ein Zeug- 
nis dafür, daß die Miffion das Werk des Heiligen Geijtes ijt; denn fie 
fucht diefe Werke der Finfternis zu zerjtören. Dieje Feindihaft gegen 
das Evangelium ijt eine Aufforderung an alle Chrijten, ji auf die 
Seite des Evangeliums zu ftellen und das Werk des Heiligen Geiftes zu 
fördern. Ein böfer Knecht, der ftill darf jtehn, wenn er fieht, wie die 
Feinde de3 HErrn ihn und jein Werf angreifen. Cin böfer Knedt, der 
{till darf ftehn, wenn er die Brüder voranftürmen fieht in diefem heiligen 
Rampfe. 

Doch noch eins ijt es, das da beeilt, Dak die Miffion des Heiligen 
Geijtes Werf ijt, namlis der Erfolg, den das Werk Hat. 
Hören wir darüber drittens noch einige Worte. 


3. 

&3 Stiegen hier in Paphos zwei Mächte zufammen, Gottes Geift 
und der Geijt aus dem Abgrund. Der Ausgang aber war, daß erjtens 
das Werk de3 Satans zertriimmert wurde. Saulus, der bon min an 
den Namen Paulus trug, fprach zu dem Zauberer: „Siehe, die Hand 
de3 HErrn fommt über dich, und folljt blind fein und die Sonne eine 
Zeitlang nicht jehen.” Chen der Finger des Heiligen Geiftes, der das 
Mifjionstwerk treibt, jollte Dem Feinde entgegentreten. Die Strafe mar 
noch eine gnädige, die Raum zur Buße ließ. Er, der fich gerühmt hatte, 
die geheimiten Ratfcehlüffe Gottes zu fennen, follte die helle Sonne nicht 
fehen! ufas jagt ausdriidlic, daß Paulus „voll Heiligen Geiftes” 
gemejen fet, alS er dies geredet habe. Und der Erfolg beiwies das als- 
bald. Bon Stund’ an fiel auf den Elymas Dunfelheit und Finfternis, 
und er ging umber und fuchte Handleiter. Wir jehen, das Werk des 
Zeufel3 war zertrümmert. Der Landvogt, der jo lange durch diefen 
Betrüger genarrt worden war, rif fich nun [os von den feelenverderben- 
den Srertümern, und wir hören nun: „MS der Landvogt die Gefchichte 
fab, glaubte cr und verivunderte fich der Lehre des HEren.“ Cr glaubte 
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an das Evangelium, das die Boten des HErrn in3 Land gebracht hatten. 
Und der fo lange über die Gropipredereien des Zauberer geftaunt 
hatte, veriwunderte fich jeßt über die felige Einfalt des Changeliums. 
Er glaubte, er febte fein ganzes Vertrauen auf den Heiland XEfum 
Ehriftum. Dadurch hatte er Vergebung der Giinden, Leben und Selig- 
feit. Go ift er der Hölle und allen Mächten der Finfterni3 entgangen 
und, wenn er im Glauben beharrt hat bis ang Ende, eingegangen in 
den Himmel. 


Das ijt die andere Seite des Erfolgs in der Miffion: Aufbau des 
Reiches Gottes und Rettung der armen Sünder. Da mu man jagen: 
Das hat Gott getan. Das Werk, das folch grofe Wunder verrichtet, it 
nicht bon Menfchen, fondern von Gott. Die Miffion ift des Heiligen 
Geijtes Werk. Der Erfolg bemeift das heute noch. Sehen wir uns 
nur an, was unfere Miffion ausgerichtet hat nicht nur in unferm Lande, 
fondern auch in Südamerifal Auch in Indien und China find viele 
Seelen gerettet worden, und doch haben twir nur fo wenig getan. Aber 
den allergrößten Erfolg fieht man gar nicht. Das ijt der Erfolg in den 
Herzen, daß einer bom Irrtum zur Wahrheit, von der Siinde zur Ge- 
rechtigfeit, vom Tode zum Leben, aus der Holle in den Himmel fommt. 
Wer fann die Seligfeit befchreiben, die wir im Glauben haben? Wer 
will bejchreiben, was uns im Himmel aufbehalten ijt? Und das alles 
ift der Segen der Mijfion. Wahrlich, das hat Gott getan! Die Miffion 
ift nicht bon Menjchen, fondern von Gott. 

Und nun, foll ic) noch etwas fagen bom Geld, von den Arbeitern 
in der Miffion, vom Gebot für die Miffion? Das wird nicht mehr nötig 
fein. Nun wir überzeugt find, daß die Miffion des Heiligen Geijtes 
Werk ijt, werden wir uns felbft jagen: Nun berzu, wer dem Herrn 
angehört! Nun heran zum Werk des HErrn! Hofiannal Gelobt fet 
das Reich unfers Gottes ewiglih! Amen. D. Lib fe. 


a 
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Twentieth Sunday after Trinity. 
Epu. 5, 15—21 (15. 16). 


“Take heed how ye hear.” Luke 8,18. This is an admonition of 
prime importance. The teaching imparted by Jesus must be handed 
on and made known to all, and only those are qualified for this task 
who have heard rightly. Luke 8,16.17; 11,33; 12,2; Matt. 5,15; 
13,15. Such are a light, a lamp, to others. 2 

Our text addresses a further and very special admonition to the 
children of light, Eph. 5, 8, as regards those who are not children of 
light, but of disobedience, v. 6, who are outside the congregation of 
Christ’s people. The importance and the difficulty of the obligation 

23 
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are emphasized by an added adverb: BAdnsre dxorb as (so the best 
readings); see to it painstakingly, carefully, cautiously, diligently, 
how you walk with regard to those without, outside. See context, 
vv. 8—11; Col. 4, 5, the parallel to our verse, v.15; 1 Thess. 4, 12; 
1 Cor. 5, 12.18. Since there is so much at stake here, let us consider— 


THE CHRISTIANS’ CONDUCT WITH REGARD 
TO THOSE OUTSIDE. 


1. The manner of this conduct; 2. Its motive. 


1. 


Context. Our text is a recapitulation of a preceding lengthy ex- 
hortation addressed to the Christian congregation at Ephesus, begin- 
ning at 4,1. The obligations toward those within the Church are 
first enumerated (cf. Gal. 6, 10: “especially those who are of the house- 
hold of faith”), but they naturally lead over to the obligations toward 
those outside the Church, the unconverted. In v.7 of our chapter 
St. Paul forbids fellowship with wicked workers; in v.11, with their 
wicked works. Not only are they to have no fellowship with them, 
but, rather, they are to reprove them (Greek text). 

a. “Reproving sin” is a duty incumbent on all Christians, a very 
difficult duty, because a consecrated, hallowed, purified life is an ab- 
solute prerequisite for its effectiveness (ep. Matt. 7,5: “first — then”) 
among brethren, but especially in regard to those outside. For those 
without have not yet heard the Word effectively, have not yet ap- 
propriated it, and are watching but one thing: the conduct of those 
who profess to be children of light. V.8. Hence the very precise 
exhortation: See to it painstakingly, with strictest attention, how ye 
walk. (Cp. Luke 8, 18 in the original Greek.) Because it is the only 
avenue of approach to the soul of the unconverted for gaining a favor- 
able hearing of the message of the Word of God, the Christians’ walk, 
their manner of life, is to be guarded very jealously and painstakingly. 
Being children of light, Matt. 5, 16 applies. 

b. If the Christians walk thus, they are acting, not as “unwise,” 
but as “wise” (persons), vv.15.17, showing forth the praises (tas 
Goetac), the virtues, excellencies, of Him who has called them out of 
darkness into His marvelous light, 1 Pet.2,9; of Him who is not 
willing that any should perish, but that all should come to repentance, 
2 Pet. 8,9; Ezek. 33,11; 1 Tim. 2,4. Cf. Paul’s “manner of life,” 
2 Tim. 3,10; 2 Cor. 6,4—10, etc. In Col. 4,5 we have walk “in wis- 
dom,” corresponding to “as wise” here. — As an example of “unwise” 
conduct point to King David, 2 Sam. 12,14; ep.1 Tim. 6, sel sPet: 
2,12; Matt.10,16. Paul’s irony, 2 Cor. 12,16. See Phil. 2, 14—16. 

c. What of opportunities to apply this wisdom? Opportunities 
there certainly are in the life of all of us. But have we always been 
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wise and shown it by taking advantage of them? Have you never had 
opportunity to reprove sins, the unfruitful works of darkness, Eph. 
5,11? See the sins enumerated in the context, vv.3—5. Have you 
never met a person who plainly was guilty of one or the other of 
these? Did you reprove him? And yet, being alone with him, you 
had a very favorable opportunity to do so. You did not act as a wise 
person, improving your opportunity, by using the light which you 
had and which you could have applied to him thus, as far as you 
knew, probably converting a sinner from the error of his way and 
saving a soul from death. Jas. 5,20; Eph.5,13.14. Here was one 
sleeping securely in spiritual death, and you did not rouse him? 
V.14. Oh, how unwise! You, the salt of the earth, did not grasp 
the opportunity to apply the reproof of sin; you, the light of the 
world, hid your light, your knowledge of the right course, and thus 
lost an opportunity to have Christ shine upon him. Matt. 5, 13. 14; 
Eph. 5,14; Col.4,6. God, who commanded the light to shine out of 
darkness, Gen. 1,3; 2 Cor. 4, 6, gave you an opportunity to prove your- 
self a child of light by giving light and life to one in darkness and 
death, and you did not take advantage of it? You were unwise in- 
deed and did not understand the will of your Lord. V.17. What that 
will is we have shown under b. See 2 Pet.2,9; 1 Tim.2,4. (Thus 
tov xatgoy Efayopalousvo., found only here and in the parallel, Col. 4, 5, 
obviously means taking advantage of every opportunity, thus exhibit- 
ing “wisdom.” For confirmation of this meaning see Acts 24, 25; 
Gal. 6,10; Heb. 11,15, where xa:oos is used, as here, with verbs sug- 
gestive of the idea of advantage. A wise merchant would be one who 
would “seize, or take advantage of, every opportunity” to buy up for 
himself the best varieties of things offered. In our instance the “gain” 
sought is not money, but “souls,” valued above the “gain” of the 
whole world, Matt. 16,26; Mark 8,36.37; but how “wise” one can 
become in utilizing opportunities of winning souls we learn from 
Paul, who was made all things to all that he might by all means save 
some. 1 Cor. 9, 19—22. 

Application. — You are a child of light. V.8. Then you know 
what the will of the Lord is. V.17. See to it painstakingly that you 
walk wisely, “in wisdom,” Col.4,5, by taking advantage of every 
opportunity offered for reproving sin or “the unfruitful works of 
darkness,” v.11; for thus you may be calling a child of darkness and 
death to light and life. 

2. 

a. St. Paul here motivates his admonition to walk as wise Chris- 
tians by adding: “because the days are evil.” What does this mean? 
Does it mean that the age, the era, in which the Ephesian Christians 
were living, was an evil age? His letter to them is the best evidence 
that it was. Why, he has warned them, as we have already seen, 
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against fellowship with wicked workers and works. Vv. 7. 11. He has 
called their attention to men who lie in wait to deceive by their 
“sleight” (— fraud), and cunning craftiness, 4,14, who would deceive 
them with vain words, 5,6. He has directed their minds to lascivious- 
ness, uncleanness worked with greediness, 4,19, to fornication, cov- 
etousness, filthiness, foolish jesting, idolatry, all deserving but one 
wage, viz., the wrath of God. 5,3—6. Cf. Col. 2,4.8.18; 3,5—9. 
Surely the age in which they were living was a wicked, an evil age. 
And they, the children of light now, had been called out of this dark- 
ness and death to the marvelous light of God as it was manifested in 
Christ. — That same Christ had characterized His age as “this adul- 
terous and sinful generation,” Mark 8,38; Luke 9, 26, which, though 
it was ashamed of Him, was not ashamed of its hardened heart, its 
hypocrisy, its covetousness, its malice, etc. Cp. also “this present evil 
world,” Gal.1,4. At all times the children of light have been sur- 
rounded by the children of the world, the children of disobedience, 
darkness, death, Eph. 5, 6, the latter always in the majority, vastly so. 
The age of Noah, of Isaiah, of the Savior, our own age. 


b. But why should the evil age in which the Christians live be 
a motive for walking as wise (men) and not as unwise? Why should 
it induce them to take advantage of every opportunity to gain a soul 
by reproving sin? For the simple reason that this is their function, 
their mission, in and toward this untoward, perverse, crooked genera- 
tion. Acts 2,40. While the instruments of wickedness, the cunning 
and crafty, lie in wait to deceive, beguile, and spoil us, Col. 2, 4. 8; 
Eph. 4,14; 5,6, with vain words and fraud, shall the Church of the 
living God, the pillar and ground of the truth, 1 Tim. 3,16, be so 
unwise as to keep silence and do nothing? Whence is it that the 
children of this world are in their generation (lit., toward their own 
generation) wiser than the children of light? Luke 16,8; 1 Cor. 14, 
24. 25. 

Conclusion. — Let us overcome all fear. Our faith is the victory 
which overcometh the world and any fear that its threatenings are 
intended to instil in us. Matt.10,28. Fearlessly and wisely let us 
take advantage of every opportunity to save men from this evil, per- 
verse, and wicked age. 


Los Angeles, Cal. ae Scales J, O. W. Wismar. 


Twenty-First Sunday after Trinity. 
Epu. 6, 16 (10—17). 
A Christian is a soldier. It requires boldness, courage, heroism, 
to be a Christian. “Be strong!” V.10. “Stand!” Vv. 11.13.14. 


Josh. 1,6a.7a. Our epistle takes us to the arsenal and points out the 
necessary pieces of armor. “Above all... the shield.” V.16. 
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THE SHIELD OF FAITH. 


1. Why is ii needed? . 2. How is it to be employed? 
3. What is it guaranteed to accomplish? 
1% 


a. “The fiery darts.” The scene is a fierce battle. There is a con- 
stant hail of projectiles, arrows, darts. Some are dipped in burning 
pitch or poison. One may be only slightly wounded with such a dart 
and pass the incident off as insignificant, but the insidious poison 
will proceed to do its fatal work and produce a horrible death. 

Abraham was on the way to Moriah. Gen. 22,2. The fiery darts 
poured into his soul during the three-day journey. Did God say, 
“Sacrifice thy son”? How can the promise, Gen. 17,19, stand? etc. 
Elijah sitting at the ebbing brook during the famine. 1 Kings 17, 
3.4.7. Jesus in the wilderness. Matt.4: “If Thou be the Son of 
God,” ete. Have you ever been in like circumstances — losses? sick- 
ness? disappointments? bereavements? Have you ever felt the sting- 
ing darts of doubt in the wisdom, love, and justice of God? Or has 
the poisoned thought, lurid with the pitch of hell, entered your mind: 
“Try this cult, this medium, this science, this religion, this shady 
transaction”? Or have you read an insidious book whose subtle skep- 
ticism has shaken your Christian convictions on the deity of Jesus, 
the vicarious atonement, creation, the infallibility of the Bible, ete. ? 
Perhaps yours was a spiritual tribulation: “Am I saved?” “I lost 
the faith!” etc. Or have you felt the mischievous urge and lusts and 
passions aroused? evil thoughts? moral impurity? hatred, envy, and 
the like? You are the target of these “fiery darts.” 

b. Whence do they come? When Paris was under bombardment 
from guns many miles away, that question confronted the officers of 
the allied armies. The sinister lair is exposed in the text (“the 
Wicked”). Cf.v.11f.; Acts 5,3; 2 Cor. 11,14; 1 Tim. 4,1; Gen. 3,1. 
“For seven years I held daily intercourse with what purported to be 
my mother’s spirit. I am now persuaded that it was nothing but an 
evil spirit . . . who led me to the very brink of ruin.” (Graebner’s 
Spiritism, p. 97.) Against these satanic assaults we can be safe only 
if, in addition to the rest of our armor, we protect ourselves with the 
shield of faith. 

2. 

a. We must have the genuine shield. The faith that is to shield 
us against these dangerous attacks of the Wicked is the living faith 
that puts its complete and unreserved confidence in the glorious and 
unfailing promises of God as contained in God’s infallible Word, 
especially in the Gospel promises of Christ, the Son of God, and His 
vicarious atonement. 

b. The shield must be properly employed. 
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“A shield is a piece of armor that soldiers were wont to carry 
with them into the field of battle; so is faith a part of the Christian’s 
armor with which he fights in the soul’s warfare. A shield is for 
defense; so is faith. A shield is not a fixture for any particular part 
of the body, as the breastplate, the helmet, ete., but was for the hand, 
to be moved about according to the direction in which the darts came; 
so is faith a shield against the fiery darts.of the Wicked, coming to 
whatever part of the Christian they may. A shield doth not only 
defend the whole body, but it is a defense to other parts of a soldier’s 
armor also; it keeps off the dart from the helmet and breastplate like- 
wise; so faith is not only a safeguard to the whole soul, but to all 
the particular parts of the Christian life and character. The shield 
of faith protects the girdle of truth, the helmet of salvation, and the 
breastplate of righteousness. A shield hath been of wonderful ad- 
vantage to soldiers of former times. What wonderful things can be 
said of faith as a shield in the hands of God’s people in all ages!” — 
Keach. 

Faith in the providence of God. Matt. 6, 25 ff.; Rom. 8, 28; Is. 40, 
98 ff.; Ps. 73, 23—26; 91; 121. 

“See Abraham sitting in his tent-door. God tells him to take his 
son to a mountain in the land of Moriah and there give him for 
a burnt offering. Without conferring with flesh and blood, he pre- 
pares for the journey and the awful sacrifice; and on the morning 
of the third day I see him on the top of the mountain, with the altar 
built, fire kindled, Isaac bound, and the knife raised to strike the 
blow. ‘What now, Abraham? Wilt thou slay thy son and make the 
promise of God of no effect? Has not God said, “In Isaac shall thy 
seed be called”’? ‘Yes, I know that is the promise; but now God has 
commanded me to offer Isaac for a burnt offering; and I will do it, 
for God will raise him from the dead.’ ‘Didst thou ever see one rise 
from the dead that had been cut in pieces and burnt to ashes? ‘No; 
but the same God who made the promise has given the commandment, 
and the command cannot make war on the promise.’ How the patri- 
arch’s faith carries him above the dust raised by human reason! 
Abraham knew that God’s promise would march right forward to 
fulfilment.” — R. V. Lawrence. 

Faith in the redemption. Acts 16,31; John 3,16; 6, 67—69; 
20, 31. 

Faith in the continued sanctification. When assailed: 1 Pet. 
1,3—5; Phil. 1,6; John 10, 27. 28. 


3. 


a. Antwerp was considered the diamond of Europe, impregnable, 
until the German guns ground its mighty bulwarks to pieces. Human 
wisdom, intelligence, understanding, reason, and whatever other force 
and power we could requisition are of no avail in our warfare with 
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Satan. The Evil One will outwit, outmaneuver, and overpower us 
every time. 

b. But here is the positive guarantee for the trusty shield we are 
to employ: “Wherewith ye shall be able to quench all,” v.16. Faith 
avails itself of Omnipotence; it holds to the Lord God Almighty and 
draws upon all the forces and resources of the Creator, Savior, and 
Holy Spirit. 1John 4,4; 5,4; Luke1,37; Matt. 15,28; Luke 7, 50; 
Heb. 11. 

Hymns 380;. 354; 278, 2.3; 276, 3. 

Cleveland Heights, O. H. W. Barrets. 


Twenty-Second Sunday after Trinity. 
Pui. 1, 8—11. 


God is the Author of life, Ps. 39,9, of plant and animal life, of 
human life, physical, mental, and spiritual, in all its various mani- 
festations. In the Epistle-lesson under consideration one of the mani- 
festations of spiritual life is mentioned, that fellowship in the Gospel 
of which the congregation at Philippi was an especially notable ex- 
ample, worthy of our emulation. Yet credit for such fellowship is 
not given to the Philippians, but to Him to whom all honor and glory 
belongs, to God, the Author and Finisher of our salvation. 


FELLOWSHIP IN THE GOSPEL, A SPECIAL GIFT 
OF DIVINE GRACE. 


1. God’s grace alone creates this fellowship. 
2. God’s grace alone causes it to abound more and more. 


ae 

A) The Philippians stood in fellowship in the Gospel from the 
day Paul had come to them with the Gospel. Acts 16, 13. 

a) Fellowship in faith. Outwardly what a difference between, 
e.g., Lydia and the jailer! Yet one in faith. So Christians of all 
nations and races and degrees of civilization and culture are fellow- 
citizens with the saints and of the household of God, forming one 
communion of saints, united into fellowship by one faith. Cf. Eph. 
4, 3—6. 

b) This fellowship in faith is productive of and expressed by 
true brotherly love. a) Paul loves the Philippians. Thinks of them, 
v.3; prays for them, v.4; has them in his heart, v.7; longs after 
them, v.8; cp.4,1.. 6) They love Paul. Acts 16, 15.33. 34. 40. 
c) Among themselves linked by mutual love. Phil. 2, 25—28; ep. 4, 18. 
What a noble example of fellowship! 

c) Fellowship in the Gospel, eis, in regard to, for the Gospel. 
a) United in their efforts to further the Gospel, men and women labor- 
ing with the apostle, 4,3; supporting him in his missionary journeys, 
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4,10.14—18; 2 Cor.11,8.9; taking interest in his work, 1, 12 ff.; 
willing to endure even persecution, bonds, 1,7. 29. 30; since that 
tended to defend and confirm the Gospel, 1,7. Not only one or the 
other, not only their leaders, but all took an active interest; there 
was real fellowship in the Gospel, all together and all for the Gospel. 
Of.1,27b. b) What a noble example! What wonderful opportunities 
still offer for like fellowship in the congregation, the District, Synod, 
in Home and Foreign Mission work! 

B) This fellowship not of their own making, but a gift of God’s 
grace. The apostle thanks God for this fellowship. V.1.5. God be- 
gan the good work and will perform it, v.6; even in suffering for the 
Gospel they are partakers of grace, v. 7; it is given to them to believe 
and to suffer. 1,29. Sols Deo gloria! To this day such fellowship 
is a gift of God and His grace, for which we should in all boldness 
and confidence, but at the same time in true humility, beseech Him. 


2, 


By the grace of God, the Philippians were brought to and kept 
in this fellowship. Still they had not yet attained perfection, as little 
as Paul did. Phil. 3,12. Still influenced by their old evil nature, still 
room for improvement, still need of admonition. Danger of vain- 
glory and strife, 2,3; Euodia and Syntyche lacking in true Christian 
unity of mind, 4,2. Such imperfections and shortcomings interfere 
with true fellowship and hinder the growth and spread of the Gospel. 

A) Therefore Paul prays that their love, the basis of true fellow- 
ship, abound more and more, increase, become still more active in 
furthering the cause of the Gospel. 1,27; 4,17.18. Their love should 
grow in knowledge. By constant study of Holy Scripture, the foun- 
tain of all Christian knowledge, they should acquire an ever more 
precise and accurate knowledge of God and His holy Word and will. 
It should abound in judgment, that sound and thorough understand- 
ing and perception of moral and ethical matters, that fine sense of 
right and wrong, which will enable the Christian to approve things 
that are excellent, which will not permit itself to be blinded by en- 
thusiasm to adopt any given measure or course merely because it 
happens to be the fashionable one. Such a Christian will in his daily 
life and conversation be sincere and without offense, yea, filled with 
fruits of righteousness, a living example of the life-giving and life- 
changing power of the Gospel. While through hypocrisy and an 
offensive life the Gospel is hindered, Rom. 2, 17—27, by godliness and 
good works the cause of the Gospel is advanced. Matt. 5,16; 1 Pet. 
2,12. If, therefore, the fellowship in the Gospel should not break 
down, Christians must abound more and more in love. How many 
a congregation stands in its own way and hinders its own growth, 
because it does not abound more and more in love, but rather tears 
down by its evil example what it seeks to build by its preaching of 
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the Gospel! Interest in the growth of the Gospel, missionary activ- 
ities in the form of contributions, ete., must be backed up by ever 
increasing holiness of life. 

B) That, again, is a gift of God’s grace. While it is their love 
which abounds, while they approve things good, while they are sin- 
ere, etc., while they are filled with fruits of righteousness, yet this 
is not of their doing, but by Jesus Christ, to the glory and praise of 
God, who has made them what they are, who keeps them in fellow- 
ship, who gives them grace to abound more and more, of whom all 
growth in fellowship must be asked in humble prayer. So the end 
of the Epistle-lesson returns to its beginning — both past accomplish- 
ments and future developments are gifts of the grace of God. Soli 
Deo gloria! a a Lea wa AM IU, 


Twenty-Third Sunday after Trinity. 
Pum. 3, 17—23. 


St. Paul, from whose Epistle to the Philippians our Epistle- 
lesson is taken, was the greatest of Christ’s apostles. 1 Cor. 15,10; 
2 Cor. 11, 23. So also St. Paul was the greatest of Christians. 1 Cor. 
9,27; Rom. 6,6; 8, 12—14; Col. 3,3.4; Eph. 4, 22—94; Col. 3, 9. 10. 
What Paul preached he also lived. Phil.1,21; Gal. 2,20. Yet, in 
spite of his high calling, his exalted gifts, his wonderful work, his 
great accomplishments, Paul was the humblest of Christians. 1 Cor. 
15, 8—10; Phil. 3,12; 1 Cor.4,7. Now, this great apostle and Chris- 
tian admonishes us in the text: “Brethren, be followers together 
of me” V.17. This exhortation, coming from so holy and con- 
secrated a man of God, must make a deep impression on us, especially 
since this admonition was written by divine inspiration. Let us, 
then, consider — 


ST.PAUL, OUR EXAMPLE 


1. In his sincere compassion; 2. In his holy conversation; and 
3. In his steadfast hope. 
a Ip 


The Christians at Philippi were among the most loyal of Paul’s 
adherents. They sincerely loved the apostle, and he was deeply at- 
tached to them. 1,7—9. Paul’s love toward the Philippians is mani- 
fest in the entire epistle. “In no epistle does he use such warm ex- 
pressions of love.” 4,1. It was this true brotherly love which led 
him to admonish the Philippians: “Brethren, be followers .. . en- 
sample.” V.17. This appeal, prompted by true apostolic love, could 
not be misunderstood. The Philippians were to be imitators (Greek 
text) of Paul as he was an imitator of Christ. 1 Cor.11,1; 2 Cor. 
11,2. They were to be his fellow-imitators of God and of Christ, 
or imitators of Christ with him, like-minded, as he was. 2,20; Eph. 
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5,1. Therefore his admonition: “Mark for imitation them which 
walk,” etc. V.17; 1 Pet. 5,2. 3. 

They were to imitate Paul in his sincere compassion on those 
who rejected the Gospel and lived a life of shame, the ungodly at 
Philippi. Paul’s description of them is graphic, indeed; in a few 
words he exposes their wickedness and viciousness. They were ene- 
mies of the Cross of Christ, v.18, abominating and persecuting the 
message of Christ Crucified. 1 Cor. 1, 18—23; Gal. 6,14; Heb. 6, 4—6. 
10,29. They were men who had heard the Gospel, yet despised and 
rejected it. Therefore, “Whose end is destruction.” V.19. Their 
doom was fixed; they were reprobates, 1,28. As they had rejected 
the Gospel of Christ, God gave them up to uncleanness, etc. Rom. 
1,24f. “Whose god is their belly.” V.19. Their idols were eating 
and drinking and sins against the Sixth Commandment. Rom. 1, 
26.27; 16,18; 13,11.12. “Whose glory is in their shame.” V.19. 
They were not ashamed of their sensuality and carnality, but boasted 
of it. 1 Cor. 6,13. “Who mind earthly things.” V.19; Rom. 8, 5. 
Their whole life was centered in the enjoyment of the sinful pleasures 
of this world. — Yet in his attitude toward these wicked reprobates, 
Paul imitated Christ. V.18 (“even with weeping”); Luke 19, 40—44; 
Matt. 9,36; 14,14; Rom. 9,1—4. He was moved with compassion 
when he contemplated their wretched life and their dreadful end. 
Alas! their number was great. V.18: “Many walk,” while the true 
Christians at Philippi were a little flock. Luke 12, 32. Yet, though 
Paul is filled with compassion toward those who are lost, he warns 
the Philippians against them. “Be followers of me” and not of the 
enemies of the Cross of Christ. Nevertheless, while he exposes them 
and warns against them, he shows his true compassion and pity 
for them. 

We, too, should be imitators of Paul, Heb. 13,7, and have com- 
passion on those who live in wickedness. This compassion should 
show itself: a) by our avoiding them, vv. 17. 18, for so we testify 
against them; b) by leading a holy life, v.17: “Be followers of me”; 
c) by praying for them, Jer. 36,6.7; Matt.5,44.45; d) by reprov- 
ing their wicked conduct, vv.18.19, if we have opportunity; e) by 
testifying of Christ to them. 1 Cor. 1,23. — Let us imitate Paul also 
in his holy conversation. 


2. 


Paul writes: “For our conversation is in heaven.” V.20. Paul 
walked not as the enemies of the Cross of Christ; he did not mind 
earthly things, but he walked as one having his citizenship in heaven. 
That is the proper meaning of the Greek term politeuma. His life 
as a citizen was not earthly, but heavenly. On earth he was a pilgrim ; 
hence he could not mind earthly things. V.19; Heb. 11, 9. 10; 13—16. 
A description of this holy life as a citizen of heaven Paul gives us in 
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Phil. 3, 7—14. Let the pastor picture Paul’s holy life in detail on the 
basis of this beautiful passage; for in connection with these verses 
we must consider v.20a. The Philippians were to imitate the holy 
life of Paul as a citizen of heaven. Vv. 15.16. 

Let us also imitate the holy life which Paul, as a eitizen of 
heaven, led; for we, too, are citizens of heaven, not of this earth. 
Gal. 3, 26. 27; 1 Pet. 1, 15—19; Heb. 13, 18; Col. 3, 125; Phil. 
3, 7£.— If we imitate Paul’s holy life as citizens of heaven, we shall 
also imitate the apostle in his steadfast hope. 


3. 
Paul’s steadfast Christian hope is expressed in the words: “From 
whence . . . unto Himself.” Vv. 20. 21. An analysis of this hope 


shows the following: — 

a) Paul hoped for the second advent of Christ in glory. V. 20; 
_ Acts 17, 31; Rom. 2, 16; 1 Cor. 6, 2. 3; Matt. 19, 28; Luke 22, 30. 
This hope was based upon his faith in Him who was exalted above 
every name, which made his expectation sure. Phil. 2, 9—11. 

b) Paul hoped that his vile body would be changed that it might 
be fashioned like unto Christ’s glorious body, v.21 (lit.: “who shall 
transfigure the body of our humiliation,” 2 Cor. 4, 10; Eph. 2, 19; 
2 Tim. 2,12, “that it may be conformed unto the body of His glory, 
according to the effectual working,” ete.). What a glorious hope! 
Christ will come again, not only as our Savior, but as our Glorifier. 
Cp. Matt. 17,1 f. for a sample of the coming transfiguration (not 
a change of identity, but of fashion or form, Ps. 17,15; 1 Cor. 15,51). 
Our spiritual resurrection now is the pledge of our bodily resurrection 
to glory hereafter. V. 20; Rom. 8, 11; cp. also 1 Cor. 15, 4244 
(“spiritual bodies”). 

c) Paul’s hope centered also in this, that Christ would subdue 
all things unto Himself, v.21b, even sin, Satan, hell, death. The 
risen Christ is both a glorious and a powerful Christ. 1 Cor. 15, 
9498. 51—57. 

Let us imitate Paul and continue in our Christian hope: Christ 
will come again, change our vile bodies, and subdue all things unto 
Himself. Rev. 4 and 5. JoHN THEODORE MUELLER. © 


m 
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It is life men want, men value most. Let a man worth a million 
dollars be on a wrecked vessel, and if he could save his life for six 
months by giving that million, he would give it in an instant. But 
the Gospel is not a six months’ gift. “The gift of God is eternal 
life.” — D. L. Moody. 
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My friend, there is one spot on earth where the fear of death, of 
sin, and of Judgment need never trouble us, the only safe spot on 
earth where the sinner can stand— Calvary. Out on the Western 
prairies, in the autumn, when men go hunting and there has not been 
any rain for months, sometimes the prairie grass catches fire. Some- 
times, when the wind is strong, the flames may be seen rolling along, 
twenty feet high, destroying man and beast in their. onward rush. 
When the frontiersmen see what is coming, what do they do to 
escape? They know they cannot run as fast as that fire can run. 
Not the fleetest horse can escape it. They just take a match and 
light the grass around them. The flames sweep onward; they take 
their stand in the burned district and are safe. They hear the flames 
roar as they come along. They see death bearing down upon them 
with resistless fury, but they do not fear. They do not even tremble 
as the ocean of flame surges around them, for over the place where 
they stand, the fire has already passed, and there is no danger. There 
is nothing for the fire to burn.— And there is one spot on earth 
that God swept over. Eighteen hundred years ago the storm burst 
on Calvary, and the Son of God took it into His own bosom, and now, 
if we take our stand by the cross, we are safe for time and for 
eternity. — D. L. Moody. 


Consider with what a dignity thou art invested, of what a table 
thou partakest. That body at the sight of which angels thrill with 
awe, —by this body we are nourished, with it we are commingled, 
and we become one body and one flesh with Christ. “Who can utter 
forth the mighty acts of the Lord and show forth all His praise?” 
What shepherd feeds his sheep with his own members? Why should 
I name a shepherd? Mothers there oft have been who, after enduring 
the pains of childbirth, have consigned their children to the breasts 
of strangers. He could not bear this, but nourishes us with His 
own blood and incorporates us with Himself. Reflect. To each one 
of those that believe He unites Himself; and those to whom He has 
given birth He nourishes Himself and does not commit to another. 
Let not us, then, on whom He has deigned to bestow such love and 
honor, exhibit a listless indifference. Let us approach this table and 
with more ardent longing let us, like infants at the breast, draw the 
grace of the Spirit, and let it be our only grief not to partake of this 
nourishment. — Chrysostom. 

“And God formed man.” The word “formed” does not mean 
that the creation of man was the result of a mechanical operation 
on the part of God. Did He form him as potters form their ware? 
The sculpturing of a statue or the making of a plaster-cast is an 
imitation as far as external appearance goes. You have seen how 
a statue bears the expression of some affection of the mind. The 
statue of a soldier, for example, is made to express valor. If the 
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bronze has been molded into the form of a woman, it has a feminine 
cast of expression. Art is capable, by imitation, of produeing any 
other characteristic expression. The workmanship of God is not of 
this deseription. He formed man by causing His creative power to 
penetrate inward and thus organize the whole. If I had time to go 
over the human structure, you would learn from it the wisdom of 
God displayed in your creation. For in truth, man is a world in 
miniature, and they have done well who have given him this name. — 
Basil the Great. 


“The Lord took dust of the ground.” When you hear the word 
dust, be taught not to fear man. Accept no man’s person. Why 
should you entertain lofty thoughts of yourself? When thoughts 
arise which produce swelling of soul and wrath, remember how you 
were created. The Lord took dust of the ground and made man. 
When may you forget yourself? Then only when you can sever the 
bond that binds you to the earth. But if you never are severed from 
the earth, but are by nature suited for the earth, walk on the earth, 
rest on the earth, possess the earth by right, and whatever you do, 
whether great or small, you do on the earth; then have you ever near 
you a remembrance of your lowliness. — Basil the Great. 


If a man should advertise that he could take a correct photograph 
of people’s hearts, do you believe he would find a customer? There 
is not a man among us whom you could hire to have his photograph 
taken if you could photograph the real man. We go to have our faces 
taken and carefully arrange our toilet, and if the artist flatters us, 
we say: “O yes, that’s a first-rate likeness,” as we pass it around 
among our friends. But let the real man be brought out, the 
photograph of the heart, and see if a man will pass that round among 
his neighbors. Why, you would not want your own wife to see it! 
You would be frightened even to look at it yourself. — Nobody knows 
what is in that heart but Christ. We are told that “the heart is 
deceitful above all things and desperately wicked; who can know it?” 
We do not know our own hearts; none of us have any idea how bad 
they are. Some bitter things are written against me, but I know 
a good many more things about myself that are bad than any other 
man. There is nothing good in the Old Adam nature. — D. L. Moody. 

As water, while flowing over a level plain and spreading un- 
confined on either side, springs not upwards, but, when forced to 
descend into a channel and compressed into narrow space, bounds 
aloft with the speed of an arrow, so it is with the human mind. When 
it enjoys unbroken tranquillity, it flows smoothly on and dissipates 
its energies; but when, through the force of circumstances, it is 
depressed and imprisoned in a narrow channel, the influence of this 
salutary pressure makes it pour forth impassioned prayers. — 


Chrysostom. 


366 Siteratur. 


Literatur. 


Siftorifher Kommentar zu Luthers Kleinem Katechismus. Bon D. 30 = 
Hannes Meyer, Profeffor der Theologie in Göttingen. Drud und 
Verlag von C. Bertelsmann in Gütersloh. 546 Seiten 6X9%. Preis, 
gebunden: M. 27. 

Dies ift eine fehr wertvolle Jubiläumsgabe für diejes Jahr. Bon einem 
befannten Profeffor der prattifden Theologie wird hier der Katechismus Luthers. 
aus Luthers eigenen Schriften erflärt und ausgelegt. C8 ift tein populares Werf, 
und der Verfaffer jagt im Vorwort, daß er die fremdipradhigen Ausdrüde im 
Buchtitel — „Hiftorifcher Kommentar" — abfichtlich gewählt habe. An Tatecheti- 
hen Handreichungen und Anleitungen und Erklärungen fei fein Mangel, jondern 
eher eine große Fülle. Aber hier wird nun eine gründliche, eingehende hiftorifde 
Erklärung gegeben. Das Buch follte fon zum NReformationsjubeljahr 1917 hin- 
ausgehen in die Welt, war damals größtenteils für den Drud fertiggeftellt, und 
zwar in einem Umfang, der mehr al3 das Doppelte des jegigen Umfangs betrug. 
Wegen des Krieges mußte der Druck unterbleiben, und auch nad) der Beendigung. 
des Krieges jah fih der Verfaffer mit Rüdfiht auf den Koftenpunft genötigt, 
fein Manuskript auf weniger al8 die Hälfte zufammenzuftreihen. Auch jest 
fonnte eS nur durd) Mithilfe der „Notgemeinfchaft deutiher Wifjfenichaft“ er= 
fcheinen. &3 ift ein gründliches Werf, das Studium erfordert, dann aber auch 
viel bietet. Wir machen zwei Punfte namhaft. Beim jechften Gebot findet fich 
eine gute Ausführung: „Luther und die Ehe“ (S. 231—239), aus der wir fol- 
gendes herausheben: „E3 wäre ein Mihverftändnis, diejen Säten zu entnehmen, 
Zuther mäße der Che hier nur die negative Bedeutung einer vorbeugenden Maß= 
nahme gegen den nun einmal leider unüberwindlichen Gejchlechtstrieb zu; viel- 
mehr erjcheint der Gejchlehtstrieb als finnvolle Ausftattung des Menfchen durch 
jeinen Schöpfer zum Ziwed der Vermehrung deS Menjchengejchlehts. Luther 
betont e3 bejonders, daß ,dye begyrde de mans zum Wweyb und midderumb‘ da 
‚nit lauter ift‘, wo diefe Begierde nicht den Fortpflanzungszmweden untergeordnet, 
jondern zum Selbitziwed erhoben, das heißt, wo ‚auch dye böfe Luft faft ftard 
gefucht wirt‘.*) Wie würde er alfo über eine Ehe gedacht haben, die den Ge- 
ichlechtsverfehr jo handhabt, dab die gottgetwollten Swede der Che dabei verhütet 
werden! Reineswegs ift ihm daher die Ehe nur Gelegenheit zum Gejchlecht3- 
veriehr ohne Sünde. Sie ift vielmehr die Stätte, in der die Kinder nicht nur 
erzeugt, fondern auch erzogen werden; darum vergleicht er fie einem Witz: und 
Rofengarten, in welchem die allerfchönften ‚Röslein und Negelein innen wachjen‘ 
(Predigt vom Cheftande, 1525), und nennt fie einen ‚trefflihen ftand‘, einen 
‚göttlichen, feligen jtand‘. ALS folder Rofengarten fann aber die Ehe nur dienen, 
wenn fie eine ‚gejellichaft‘ ift, das heißt, ein Herzensbund der Ehegatten. Soll fie 
nicht zerbrechen, jo muß fie durch gegenfeitige Liebe und Treue gefeftigt werden; 
‚two eheliche Teujchheit fol gehalten werden, da muffen man und meib fur allen 
Dingen yun liebe und eintracht beinander wohnen, das eines das ander von hergen 
und mit ganger trewe meine‘. (S. 233. 234.) Sodann nennen wir die Ausfüh- 
tung über die Auferftehung des Fleifches. Da findet fic) auch eine Antwort auf 
die Frage, die uns vor einiger Beit von einem unferer Schulfuperintendenten 


.* *) ‘ Der Verjajjer gibt immer genau die Stellen in Luthers Werken an; da er 
jedod die Weimarer Ausgabe, die bei uns nicht gebräuchlich ift, zitiert, haben wir die 
Stellen mweggelajien. 


Literatur. 367 


vorgelegt wurde, die diefem einer unferer Lehrer geftellt hatte, nämlich: warım 
das Apoftolifche Symbolum und ebenfo Vuther in der Auslegung die Auferftehung 
des Fleifches gerade im dritten Artikel hat und alfo mit dem Heiligen Geifte in 
Verbindung bringt? Prof. Meyer jagt folgendes darüber: „Die Auferftehung 
des Sleifches ift die Vollendung des mit der geiftlichen Auferftehung bereits be- 
gonnenen Prozeffes; ‚plus quam dimidio surreximus, quia spiritus iam in 
nobis vivit‘. Diefe geiftliche Wuferftehung ift eingetreten, fobald der Heilige Geift 
dureh die Gnadenmittel, und zwar zunächft durch die Taufe (‚melior pars vivit 
per baptismum‘) den Glauben erzeugt. ‚Fides nostra vocatur etiam resur- 
rectio propter vim et potentiam, quam in nobis operetur.‘ Die Auferftehung 
des Fleijdes oder die Teibliche Auferftehung widerfahrt nicht nur den bereits 
geiftlih Auferftandenen, fondern allen Menfchen, genauer: allen Toten, das heißt, 
allen bis zum Süngften Tage Verftorbenen, ob fie ,fromm‘ oder ‚böfe‘ waren. 
‚Etiam inimici eius ... et impii ... müffen auferftehen.‘ Doch wartet beider 
ein berjchiedenes Los, da ‚die frommen emwiglich leben mit Chrifto und die böfen 
ewiglich fterben mit dem Teuffel’” (S. 351.) Und jpäter heißt eg über die Iekten 
Glieder.des dritten Artifels: „So weit ift alles einfah. Schwierig aber ift, daß 
als Subjett des Auferwedens der Geift genannt ift, da eher an Gott oder Chriftus 
zu denten wäre. Luther hatte auch jchiwerlich gerade die leibliche Auferwedung 
dem Geifte zugejchrieben, wenn nicht die ‚Auferftehung des Fleifches‘ im dritten 
Artikel gejtanden hätte. Möglich wird ihm dies nur dadurd geworden fein, daß er 
die vivificatio alg Wert des Geiftes ins Gebiet des Leiblihen hineinragen ließ, 
fofern die leibliche Wuferftehung al Abichluß der geiftlihen Auferftehung erihien; 
tgl.: ,Melior pars vivit per baptismum‘. ..." (©. 374.) — Das Werk zerfällt 
in zwei Hauptteile. Der erfte Hauptteil ift eine „Einführung“ in den Steinen 
Katechismus (S. 1—119). Der zweite und bei weitem größere Hauptteil bringt 
die „Auslegung” (S. 120—489). Ein längerer Schluß (S. 490—529) behandelt 
„Geltung und Bedeutung des Kleinen Katehismus”, Bm erften Hauptteil finden 
fich vier Kapitel: „Zur Feititellung des Textes“, „Die Entftehung des Buches“, 
„Xuther und das mittelalterliche Erbe”, „Zur Methode der Auslegung aus Luthers 
Gedanfentwelt”. Der zweite Hauptteil behandelt: „Titel und Borrede”, dann die 
fünf Hauptftüde und jhlieglich die Anhänge. In der Schlupabteilung finden wir: 
„Seltung bis zur Gegenwart“, „Die bleibende Bedeutung des Kleinen Katechis= 
mus“. Genaue Regifter und Literaturangaben erhöhen den Wert des Buches. 
Wir müffen allerdings fagen, daß das Buch aufmerffame Lefer fordert, die, wie 
Die obigen Auszüge zeigen, auch des Zateinifchen mächtig find; denn Luthers latet- 
nifche Worte werden immer im Original dargeboten, und auch feine deutichen 
Worte werden in der Driginalfchreibiweife, wie fie fid) in der Weimarer Luther= 
ausgabe findet, wiedergegeben, was für genaue, wiffenfdhaftliche Studien jehr 
ichön, aber nicht für alle Lefer fo leicht zu lejen ift. Aber wir wiederholen: es ift 
ein gründliches Werk, das man immer wieder zum Nachfdlagen gebrauchen wird. 
Uns ift ein ähnliches Werk noch nicht unter die Augen gefommen, 8.%. 


Holy Communion. A Handbook for Lutheran Communicants. By Pastor 
Johannes Becker. Wartburg Publishing House, Chicago. Price, 
85 cts. Order from Concordia Publishing House. 

The author assures us, page VIII: “Dr. Luther’s understanding of the 
‘Sacrament of the Altar as set forth in the Small Catechism and his other 
writings is an essential part of the true Gospel doctrine. ... It is the 
very shibboleth of our Church, and we would lose the right to call ourselves 
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Lutherans if we would give up or modify it so as to please other denom- 
inations. I venture to say, the special mission of the Lutheran Church 
to America is just this — to teach, preach, and bear witness to, the sterling 
truth of the pure Gospel in this country of ours, where ignorance in 
spiritual matters, indifferentism, and latitudinarianism, under the guise of 
progress or broad-mindedness, are bending every effort to neutralize and 
destroy the Gospel truth.” We heartily agree with the author, and we 
welcome every effort to present in the language of our country the doctrines 
of our Lutheran Church, and especially the distinctive doctrines concerning 
the Lord’s Supper. Still, we cannot recommend Pastor Becker’s book as 
a guide for Lutheran communicants, for we cannot but regard it as a 
modification, a giving up of certain doctrines proclaimed by Luther. The 
author unfortunately adopts the sacramentarian interpretation of John 6, 
spite of the fact that John 6 speaks of Christ’s oao& and the words of 
institution speak of his o@ua and spite of the fact that John 6 speaks of 
an eating by faith, while in the Lord’s Supper the body and blood are 
eaten by all communicants, irrespective of their faith. Luther therefore 
rejects the sacramentarian interpretation of John 6 as inconsistent with 
Scripture and sound hermeneutics. Instead of following the leadership of 
Luther, the author becomes guilty of a number of unscriptural, un- 
Lutheran statements. In answer to the question, “How can this be?” 
the author, after quoting John 6, 52—58, continues on page 18f.: “Jesus 
pointed to a future event. At present he lives in a state of humiliation and 
in the form and fashion of a man. He will, when the time comes, be 
exalted, i. e., rise in a new transfigured and spiritual body and ascend up 
into heaven. Mortal flesh, to which the thoughts of the Jews cling, indeed 
profiteth nothing. Jesus, however, is the true Son of God. He will give 
His living, glorified body and blood that they who believe in Him may eat 
and drink it.” Christ certainly did not give His glorified body to His 
disciples in that upper chamber. He gave to them a mortal body, which 
within twenty-four hours was dead and buried, given for them. — Again, 
page 28: “The body and blood of the risen, living Savior is the food and 
drink provided for us to sustain and strengthen the new spiritual life and 
to keep it in perfect condition. To use a modern expression: With the 
body and blood of the Lord Jesus Christ we have all the vitamins necessary 
to bring the new life within us up to standard and to counteract all 
poisonous influences of sin.” Again the author quotes John 6, 55. 51. 54. — 
On page 30f. Holy Communion is called the medicine of immortality, and 
in support of this statement the author quotes John 6, 54. 58. To be con- 
sistent, the author would have to concede eternal life to every communicant 
by virtue of his eating, irrespective of his faith, which cannot alter the 
fact that he receives in Communion the true body of his Lord, page 13 ff. — 
The mystery of the real presence can hardly be said to be illustrated by 
the fact that “the mother feeds and nourishes her baby, so to say, with 
her own flesh and blood,” page 19. 

We are sorry to find these statements and others to like effect in a 
handbook for Lutheran communicants, marring the pages of an otherwise 
well-compiled and well-written book, and making its unqualified recom- 
mendation in Lutheran circles a matter. of impossibility. ALS ID 


